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OnuH MOMEHT, KOTOPBIH BCETAa 03a1adlBaIl YUTATENICH KHUTH BBITHS, - 3TO MECTOpPaCIIONOKeHNE ABYX OCOOBIX ICPEBLECB B
Dnemckom caxy. Xora B CesmennoM [Incannn ¢paza «mmocpeam» n3HadaaIbHO COOTHOCUTCSI HCKITIOUUTEINBHO ¢ JlepeBoM >KI3HU
(berTHE 2: 9), a B manpHeHmeM co cioB EBbI ToBOpHTECS, uTO JlepeBo MOo3HAHMS HAXOAMIOCH B TOM e caMoM Mmecte (cM. brrrne
3:3). [1] B kOHTeKCTE 9THX CTUXOB BBIPAKCHHUE «IIOCPE/IIHE)» HA UBPUTE O3HAYACT «B caMoM IieHTpe». [2] Kakum oOpa3om Toraa
06a nepeBa MOTYT HaXOJNUTHCS B IIGHTpe?
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Puc. 1. CnneteHHble BoeauHo [epeBo XXusHu n [lepeBo No3HaHUsA B LLeHTpe ropHomn
BOo3BblwWeHHocTH Pas. OT JliotBUHA, Kak [Jbsieonn o6maHyn Eey (YacTb), Ha4ano
YyeTblpHaALAaToOro Beka.

Bbimy npe ImpHUHATH HONBITKY TIIATEIBHEIM 00pa30M onucaTh KakuM oopazom JlepeBo xu3nu u [lepeBo Mo3HaHUI MOTIIH
BMECTE HaXOAUTCS B IIEHTpe DaeMcKkoro caaa. [3] Hanpumep, ObII0 BRICKA3aHO MPEIION0KEHHE, YTO 3TH 1Ba JiepeBa ObLIN B
JIeHCTBUTEIBHOCTH PA3IMYHBIMHU ACTICKTAMH OJHOTO JIEPEBA M YTO OHU MMENH OOIIHIT CTBOJI WIN YTO OHU KaKHMM-TO 00pa3oM
TIepeTIeTaINCh, KaK MOKa3aHO Ha PUCYHKE 1.

Ecnu paccmarpuBath GoJiee TIIATEIEHO TOBECTBOBAHUE B IIEJIOM, TO CTAHOBUTCSI OUCBHUIHBIM, TTOYEMY ITyTaHUIA B OTHOIIICHUHN
PaCTIOIOKEHHS IBYX JICPEBHEB B TOBECTBOBAHUU KHHUTH bBITHE MOXKET OBITH BIOJIHE MpeJHaMepeHHO. Ho B mepByro ouepenp
MMEHHO KpPaTKHUi 0030p CUMBOIIUKH «CBSIIICHHOTO IIEHTPa» B IPEBHHUX KYJIBTYpPax MOMOKET HAM MPOSICHUTH BAYKHBIC POJIH,
kotopeie [lepeBo xku3Hu U [lepeBo O3HAHUS BBITIONHSIIN «TIOCPEAN» DIEMCKOro cana. HeoOXoauMo yuuThIBaTh TOTHYIO
IUTAHUPOBKY DAEMCKOro cana B Buje CBIATIIHINA ST OCMBICIICHUS KOHIICTIINHY J{epeBa Mo3HaHUsI B KAYECTBE €T0 3d6eChl.



CumBosin3M « CBAIIEHHOTO IIEHTPA»

Maiikn A. ®umbeiin onmcsiBaeT Palickuii can Kak «axis mundiy (mak nazvieaemas yenmpanvhas ocy). OT Hee UCXOMAT
MIePBOHAYATIBHBIC BEKTOPHI IT0 YETBIPEM JacTsIM CBETA. . . . DTOT «umbilicus» nmm omghanoc xak u ApeBO KU3HU PACTIOIOKEHO «B
HETIOCPEICTBEHHOM IIEHTpe 3Toro eHTpay. [4]Tepre CTopmanieH, 00BsACHIET BEIOOD APEBa IS MPEACTABIICHIS KOHIICTIIINI
JKHU3HU, 36MJIM ¥ He0a B IPEBHUX KyNIBTypax cleayromum obpasom: «Kaxxmoe 3eneHoe 1epeBo CUMBOIH3UPYET KU3Hb, &
0oJIBIIIOE IePeBO, YKOPEHEHHOE B IITyOOKOH ITOYBE M MPOCTHpArOIIeecst K HeOy, MOKET BEICTYIATh B KAUeCTBE KOCMUIECKOTO
cuMBona. [5] «B o6oux cirydasx OHO CTAaHOBHTCSI «CHMBOJIOM IIEHTpay. [6]

Crux m3 Hesexumns 28:13 npexacrasisier Dnem Ha rope bora. [7] «Dxem kak KocMudecKast ropa ¢ IBIITHOW paCTUTEILHOCTHIO
CTAHOBUTCS aPXETHUIIOM MIJIM CHUMBOJIOM 3€MHOT0 XpaMay. [8] Ommcannsiii Mcaneii kak «ropa noma 'ocnogmas»y (Mcaws 2: 2),
HepycanuMckuii XpaM MOJKET pacCMaTPUBATHCS B KauecTBE DJeMa, a Takxke cuMBoia renTpa. [9] CortacHo npeganusm
W3pannbTsan KaMeHb CHOBaHUSA Hepe]] KoBueroM B Cesaras CBsITEIX XpaMma B MepycamimMe «ObUT IEpBBIM TBEPABIM MaTEPHAIIOM,
BEIIIEAINM 13 BoA TBopenus (cM. [camom 104: 7-9). imenHo Ha sToM kamue bor Bepmmun Coe TBopenuey. [10] B 3namennTomM
oTpeiBKe B Mudpawe Tanxyma TOBOPUTCS:

Kak «ym0nmkyc» HaX0IUTCsI B IEHTPE YeIIOBeKa, Tak U 3eMirt M3pamis seisercst «ymimkycom» 3emi [cf. Ezekiel
38:12; cm. Taxoxe Mesexknmis 5:5]. . . . 3emust M3panns mHaxoauTces B eHTpe MuUpa; MepycamruM HaXOIUTCS B IIEHTPE
3emun M3pansst; CesiTunnine HaxoauTest B IieHTpe MepycannMa; 31anne Xpama HaXxoAuTCst B IieHTpe CBSITHITHIIA;
KOBYET HAXOJUTCS B ICHTPE 3IaHUS XpaMa; ¥ KaMEeHb OCHOBAHUSI, C KOTOPOro OBUT OCHOBAH MUp, HAXOIUTCS Mepe]
3manueM xpama. [11]

B »Tux npemanusx neHTp 00bIYHO H300paskaeTes Kak CaMoe CBATOE MECTO, a CTETICHb CBITOCTH YMEHBIIACTCS IPONOPIHOHAIBEHO
PacCTOSIHUIO OT 3TOTO IeHTpa. Hampumep, MBI MOkeM BUZIETE 9TO SBJICHHE B IpUMepax, rie caMm ['ocrons n3obpaxaercst
CTOSIIIUM B IIeHTpe cBsimeHnoro npocrpancta. C. Kent bpayn ormeuaer, uro npu nepsoM ssinenun Heduitmam Uucyc «cran
nocpean vHux» (3 Hedwmii 11: 8). Bpayn murupyer npyroit orpeiBok u3 Kanrn MopmoHa, cBsi3pIBaromIyro npucyTcTeue I'ocona
HMMEHHO C MECTOM PACIOIOKECHUS XpaMa M ero >KepTBeHHUKA. [12] OH Taxke 00paTiil BHUMAHHE Ha CXOXKYIO KOHHUTYPAIHIO B
MOMEHT, kKoraa Mucyc 6marociosisit aereit Hedwuiinies (puc.2):

CriacuTenb CTOSUT «Hocpe» B cBsmeHHoM neHTpe (3 Heduwuit 17: 12-13). Jleteit nocammunm «Ha 3emiio BOkpyr Hero»
(3 Hedmit 17:12). Korzia aHrensl «COIITH BHA3)» OHH «OKPY>KIIH TeX Manbix» (3 Hednit 17:24). Haxomsics psiiom ¢
JIETEMHU aHTeJIbI CaMU «ObUTH OKpY>keHbI orHeM» (3 Heduit 17:24). ITo kpasm cTOSLTH B3pocible. A 32 HUMH
MIPOCTHPATIOCH . HETIOCBAIICHHOE TPOCTPAHCTBO, OTIMYHOE OT 9TOr0 CBATOro MecTa. [13]

Puc. 2. O3Bug Jlunpgcnn, lMocmompume Ha ceoux masbix, 1983.

Wucyc nomectni fereit Takum 00pa3oM, 9TOOBI OHH HEMOCPEICTBEHHBIM 00pa3oM okpy»xanu ero. Jucranmums 1o Hero Obuta
MCHBIIIE YeM JUCTAHIHS OT OKPY KAIOIINX aHI'€JI0B U OTHS, YTO SIBJLIO COO0M MOITHOE BU3yalIbHOE MOCIAaHNE 00 UX CBATOCTH:
«KTO . YMAJIHUTCA, KaK 3T0 AUTs, TOT 1 Oosbine B [lapctBe HebecHom" (ot Matdest 18:4). [Tostomy Uncyc ckazan mm:
«ITocmotpure Ha cBoMX ManbIx» (3 Hednit 17:23).



Bunenne Mowncest ropsimero Kycra 00bequHIeT BOSIUHO TPU 3HAYNMBIX CHMBOJIA CBSIICHHOTO IICHTPA, O KOTOPBIX TOBOPHIIOCH
BEIIIIE, @ IMCHHO JiepeBa, Topsl 1 camoro ['ocrioza (puc.3). HemocpeacTBeHHO cBA3BIBas 9TOT CUMBONIN3M ¢ Mepycamnmcknm
xpamoM, Hukounac Yaitat nemaer ciemyiomuii BeIBOA: «MeHopa MpeicTaBisieT co00i KyCT TOpsAImnil OTHEM, KOTOPBIH JTHIe3peT
Mowceit cormacHo 6ubnetickomy nmoBectBoBanmio (Mcxon 3)». [14] Takum o6pa3zom, Mbl BuAeM MeroBy, npeacTasiiem mnepen
MouceewM, Ha CBATOM rope Cpein CUAIOIIEH CIaBbl APEBa )KU3HU.

JlpeBo mo3HaHMs Kak 3aBeca Xpama (CBATHIIHINA)

W3y4nB KOHLENIUIO CBAIICHHOIO LIEHTPA, MBI BO3BPAaIlaeMCs K BOIIPOCY O TOM, Kak JlepeBo xu3HU U JlepeBo O3HAHKs BMECTE
pacroiaranuch B IEHTpe DaeMcKoro caaa. EBpeiickuii koMMeHTapHii OTKpPBIBAET VISl HAC AOTIOTHUTEIIFHBIC HHTPHUTYIOIIHE
MOJCKAa3KU.

[Mocne onmcanwust Toro, 4to JlepeBo KU3HM OBIIO MTOCAKEHO «HETIOCPEACTBEHHO B eHTpe caaay [15] The Zohar Taxxe
yTBepkaaeT uto JlepeBo mo3HaHus 100pa U 371a He HAXOJUIOCh «HEOCPEICTBEHHO B HEHTpey. [16] ITosicHss, 9To 9T0 MOXKET
03HAYaTh, HHTEPECHOE EBPEHCKOE MPeJaHne O MECTEe PACIOJIOKEHI IBYX AEPEBLEB TOBOPHT O TOM, UTO JIUCTBA JlepeBa
MIO3HAHUS CKPBIBANIO J[epeBo KU3HU OT HEMOCPECTBEHHOTO B3ITIAAa 1 4TO «bor KOHKPEeTHO HE 3ampelan ecTh oT JlepeBa KU3HU
noroMy uTo JlepeBo no3HaHus (pOpMHUPOBAIO BOKPYT HETO OIPasKACHUE; U TOIBKO MOCIE TOr0, KaK KTO-TO BKyIIal oT Jlepesa
TIO3HAHUS OH MOT NMoACTynuTheA K [lepeBy JXKusnmy. [17] MnbiMu cioBaMu, X0Ts 00a fepeBa ObUTH PACTION0KEHBI YCIOBHO
TOBOPS B ICHTPATBLHON YacTH DieMa, Hy)KHO OBIIO «IIPOWUTH 3Tar JlepeBa mo3HaHIs», KOTOPOe «OBLIO y CaMOro HEHTPay,
TIPEXKIe YeM OTKPBIBAIICS B U IOCTYI K JlepeBy Kn3HH, KOTOPOE HAXOAMIOCH «HETIOCPECTBEHHO B CAMOM LICHTPE Caiay.

B cooTBeTcTBHH C 3TUM EBPEHCKUM MPEJaHIEM O MECTOPACTIONOKEHUH J{epeBhEB U BEIBOIAM YUCHBIX, PACCMATPHUBAIOIIIX
DOpeMckuii cajl B KauecTBe NPOTOTHIIA XpaMa, [ 19] xpucTnannu B ueTBepToM Beke no nmenu Edpem Cupniicknii Ha3Ban JlepeBo
TIO3HAHUS «3aBecoi ceaTmammay. [20] On n3o0pa3mn Paif kak BeluKyIo ropy, ¢ JlepeBom no3HaHus1, 00ecne nBarONIM
MIPOHUIIAEMYTO TPAHUILY TI0 ee CKJIoHaM (puc. 4). J{peBo mo3HaHs, COrIacHo BEIBogaM Edpema «pyHKIMOHUPYeT B KauecTBe
3aBEeCHI CBSTWINIIA [TO €CTh 3aBechl |, CkphIBarommasi CeaTyio CBATHIX, KoTopast aBiseTcs [IpeBom JKnu3HE BO3HOCAIITAMCS
BBepx». [21] B momonnenue k 3Toif BHyTpeHHEH rpaHuIle Wy IeHCKHUe, XPUCTHAHCKNE U MYCYJIEMAHCKHE HCTOUYHHUKHY HHOTAA
TOBOPAT O «CTEHE», OKPYKAIOIIEH BECh CaJl, OTACIISIS €€ OT «BHEIIHET0 JBOPa» CMEPTHOTo Mupa. [22]

OObsicHss cBoro KoHIemio DneMa Edpem npusen napamienu ¢ pa3aeaeHneM KUBOTHEIX B HoeBoM KoBUere u ieMapKausiMu
na Cunae, pazgemstiomumu Mowucest, AapoHa, CBAIIIEHHUKOB U JIIOZEH, Kak MMoka3zaHo Ha pucynke 5. [23] CormacHo TakomMy
BO33PCHHUIO JIBIDKCHIE BHYTPB K CBSIICHHOMY LICHTPY CHMBOJIMUECKH SKBUBAJICHTHO JIBIKCHHUIO BBEPX K BEPIINHE CBAIMICHHON
ropsl. HanommmmM, uro Ha Cunae M3panns 65u1 cOOpaH B Tpex IpyMmax: «coOpaHue MacChl TIOJCH y MOAHOKUS TOPEI, TAC OHU
cmotpenu Ha «[IpucyrcTBue» bora m3maneka; ceMuaecsTi Jpyrux CTOSBIINX IT00as 1 Moncest Ha caMOM BEpXy, OTKY/a OH
BomIeN HerocpeAcTBeHHO B [Ipucyrersue boray. [24] Ananormansiv o6pa3om, Edpem ommcan «HIKHIOO, BTOPYIO B TPETHIO
namyOy», [25] xpamonionoOHoro KoBuera (cM. bertue 6:16), 9T00bI TOAIEPKHYTH MpaBeJHOCTH HOst 1 OTIHYIHTE ero oT
KUBOTHBIX ¥ ITHIL. [26] 1 Hakowen, kak Obu10 00BsicHeHO paHee Edpem npencrasmn Paii B Buze Benukoit ropsl ¢ JlepeBoM
MI03HAaHMUS, 00EeCTIeYNBAIOMNM CO00H TPOHHITAEMYIO TPAHUILy IO ee CKIOHAM (pHc. 4).

TmaTenpHbIH aHaIN3 HOBECTBOBAHUH BBITHS MOMOraeT HaM MOHITH MPUPOAY AeiicTBril Anama u EBpl. OOpaTuTe BHUMaHUE, 9TO
JIpaMaTH3M MOBECTBOBAHMUS TIOYEPKUBACTCS TEM (PAKTOM, YTO, XOTSI YUTATEII0 COOOIIAIOT O TOM U APYroM Jepese, (cM. Mouceit
3:9), Amamy u EBe paccka3pIBaioT HCKIIOUUTENBHO 0 JlepeBe mosznanus (cm. Mouceit 3:16-17 ). Kak Mb1 yBuanm Hike, easa
YJIOBHMOE CONPSDKEHHUE JBYX JCPEBHEB B CBAIICHHOM IIEHTPE DEMCKOr0 Cajia MOAr0TaBINBACT YATATENEH K pa3iamy, KOTOPBIi
TI037KE MPOSIBIISIETCSI B XOJI€ AMAIOTa CO 3MEEM, M CO3/1aeT MouBY urst nperpemntenns Anama u Esbl. Mmes npencraBinenus o0
000UX IePeBBSX CaTaHa UCTIOIBL30BAT UX HEBEKECTBO B CBOMX MHTEpECcax.

XpaMOBbIil KOHTEKCT IiperpemieHus AjjamMa u EBbl

B MoMeHT uckyIeHus caTaHa HAMEPEHHO IIbITaeTCA 3ayTars EBy. JIbABOII 3HACT, YTO IOCPEIU Caja €CTh J1Ba epeBa, HO Epe
BHIHO TONBKO JlepeBo mo3Hanus (cM. Mowceit 4: 9), mockoubKy, 1o cioBaM Edpema, 3a HUM ckpbiBaetcst camo JlepeBo
*u3HU. [27] YToOBI BHECTH e1mie OoJIbINe pa3iaja caTaHa «IPeICTaBIsET 3TH ABA ePEeBa HACHTUIHBIMHU IpyT ApYTY: epeso
MMO3HAHUS ToOpa ¥ 371a OTKPOET € T1a3a, M OHa cTaHeT mofoOHo bory, 3Haromemy u 100po u 310. [Tloutu To e camoe MOKHO
OBLTO CKa3aTh U 0 JlepeBe *KN3HH, MPEACTaBITIoNEeMy My IpocTh, KOTOpast OTKpBIBajIa IJ1a3a TeM, KTO BKYIIIAI OT ee IUIo/a.
O0peTast MyapOCTh OHU CTAHOBHIIUCH COTIPUIACTHUKAMH 00KECTBEHHOTO». [28]



Jlpyras achekT pasiaja IPOUCTEKAeT U3 MOMBITOK CaTaHbl 3aMaCKMPOBATh CBOIO JIMUHOCTE. KapTrHa Ha pucynke 6 n3o0paxaeT
HCKYCHTEIISI B IBOWHOM OOJIMKE 3Mes! M JKCHIIMHEI, YbH BOJIOCHI M YEPTHI JIMIA SBIBIOTCS 3ePKAIBHBIM OTOOPAKEHUEM BOJIOC 1
4ept Jmna EBbl. DTa THNMYHAS 1711 CpeiHEBEKOBES (hopMa H300paKeHHUSI He YTBEPrKAAJIa, UTO JKeHIINHA ObLIa OECOBCKOH, a
CKOpee JUT MPEACTABICHIS CaMOTO AbsBOJIA, KOTOPBIH MBITANICS CMATINUTH CTpaxy EBBI 1 0OMaHOM 3aBOEBaTh €€ 10BEpHE,
MIPE/ICTaB Mepet Hell B 00JHKe, HamOMHIHABIIEM ee coOcTBeHHBIH. [29] Xots B [Incannn He roBOpHUTHCS UTO OH siBUICT EBe B
o0pa3e KEeHIINHA, OH PEAIbHO MBITAICS 00MaHyTh ee, IPeJICTaB Nepes Hell B 00pase 3Mest, Kak 00BICHACTCS B JaTbHEHITICM.

Bonbmoe 3HaueHNe B TOHMMAHUK UCTOPHH O TIperpenieHn Anama u EBbI COCTOUT B TOM, UTO 3MEH SIBISIETCS 4acTO
HCTIOJIB3YEMBIM TpeICTaBlIeHIHEeM MeCCHU U eTo KUBOTBOPHOH CHITBI, KaK TIOKa3aHO, HAIIpUMEp, B 3TOM H300paskeHnn Mowuces,
neprxarero opon3oBoro 3mest (puc.7). [30] Boree Toro, ¢ 0c000ii 3HAYMMOCTEIO sl CHMBOJIM3MA CBAIIICHHOTO MECTa, II¢ OH
siusicst EBe B DieMcKoM calty, eCTh TaHHBIC, KOTOPBIC CBHICTEIBCTBYIOT O TOM, 4TO (popmMa cepaduma, b (yHKITHS
3aKIII09aach B TOM, YTOOBI OXPAHITh OOKECTBEHHBIN TPOH B CBAIICHHOM IICHTPE HEOSCHOTO Xpama MPeACTaBIISIT COO0H
OTHEHHOTO KpbUIATOro 3Mest. [31] DTa uzes mpumaetT HOBBIM CMbICH yTBepxkaAeHNI0 Hedust, uTo «cymects[o], koTopoe
cO0Ia3HMWIO HAIINX TEPBBIX POJUTENCH. . MpeodpakaeT ceOst mouTH 10 anrena ceera» (2 Heduit 9: 9).

B xontekcte uckymenwst Esst Puaapn J1. [peiinep, C. Kenr Bpayn u Maiixn 1. Poyac npuxomIT Kk BEIBOIY TOM, UTO caTaHa
«akTHyecKu mpeAcTaBui cede B poan camoro Meccny, npesarast oOemanue, KOTOPoe MOKET MPEIOKUTE ToIbko Meccws,
BeZb TOJIBKO HCTHHHBIA Meccun criocoOCH ynpaBisaTh CHIIAMHU SKU3HU U CMEPTH U 00€IIaTh KU3Hb, 4 BOBCE HE

cataHay. [32] Mao Toro, 4To IbsBOI IpejcTaeT B oonuke Cesroro V3pannesa, HO IPECTaBIACTCS, YTO OH HAMEPEHHO
MOSIBIIICS €3 KaKoro-Jimbo Ha TO pa3peIieHust B 0c000 CBsIeHHOM MecTe B cany. [33] Eciu Bepna Mbicis Edpema cupuiickoro
0 ToM, 4To JlepeBo mo3Hanue OBLIO MPOTOTHIIOM «3aBECHI CBITIIINIIAY, [34] , TO KOITYHCTBEHHBIM M HATJIBIM 00pa30M caTaHa
TIO3UIIMOHUPOBAII ce0s1 He MHOTO HE MEHBIIE B KadecTBe «cTpax[a] Bpar» (2 Heduwuit 9:41). Takum obpaszom, cioBamu Katpun
Tomac uCKyCHUTeNh MOATAIKUBAT €€ K TOMY, YTOOBI B3ITh IUIOJ] «H3 TyXKIOH PYKH U BHATH y>KI0OMY roiocy». [35]

Torma BO3HHUKAET BOIIPOC: MMOCKONBKY 3HAHUE, IapyeMoe depe3 mperpemenne Anama u EBbl, ObLTO XOPOIINM, TOMOTaBIIee UM
cTath OosbIne MoxokuMH Ha bora (cm. Moncetit 4:28), moueMy TOro caTaHa MOOMIPSII, a HE TPEIOTBPAIIAT BKYIICHHE UMH TI0AA
JlpeBa no3Hanus? Y ANBUTEIBHO, HO UCXOMS U3 ONOIEHCKOM HCTOPHH CTAHOBHUTCS OYEBHUIHBIM, UTO UX MPErPEHICHHE JJOIHKHO
OBLTO OBITH HE TOJIBKO BaYKHOM YacTBIO CTPATETHHU JbIBOJIA, HO U LIEHTPAIFHON JacThio ana Otna. B aTom oTHOmEHNN
nporpamMMsl bora u caTansl, moxoixe, IMEJIH 9TO-TO o0IIIee.

OpHaxo pa3nudre B HAMEPEHMIX MEXKLy borom u caranoif ctano oueBHIHBIM, KOTIa HACTAJIO BpeMs U1t Anama 1 EBbI cienath
caedyiowyuii mar. [36] B atom orHomenun CasienHsle [ncanms, onpeaeneHHsIM 00pa3oM CBUICTEIECTBYIOT O TOM, U4TO
MIPOTUBHHUK XOTeN, 9ToOsl AaM u EBa Bkycmn ot miozaa JlepeBa Ku3HH HemedeHHo nocie TOT0, KaK OHU BKYCHIIH OT IO/
JlepeBa Mo3HaHUS - OIIACHOCTH, KOTOpast MoOyAuIa bora mpuHATE HeMeJIeHHbIE TIPEBEHTUBHBIC MEPHI, B JIUIIE XePyBHMa C
MIBUTAIONINM MEYOM U TOTO, YTOOBI OXPAHATH «IyTh K JlepeBy xm3um» (cM. Mouceii 4: 28-31, Anma 12:23, 42: 2-3). W60, ecnn
651 Anam u EBa cvenu mtof ot JlepeBa >KH3HHM B TOT CaMbIil MOMEHT: «TO HE ObUIO OBI CMEpTI», U He OBUTO ObI BPeMEHH,
MIPE0CTABICHHOMY YeJIOBEKY, B TEUSHHE KOTOPOTr0 OH MOT ObI TOKasAThesl. J{pyruMu ciioBaMu He ObUTO ObI HCTIBITATETLHOTO
COCTOSIHUSI IS TOTO, YTOOBI TIOATOTOBUTECS K OKOHYATENEHOMY cyay B Bockpecenmio. (cM. Anma 12: 23-24).

Ortern IeCTBUTENBEHO B KOHIIE KOHIIOB IUTAaHUPOBAI st Afama 1 EBBI BO3MOXKHOCTB BKYCHUTH OT Tioza [lepesa XKu3nu, HO He
paHbIIe YeM OHM HAyJaThCs Yepe3 CMEPTHYIO KU3Hb OTJIMYIATh J0Opo oT 31a. [37

3anpeTHbIN V10, KaK (popMa NO3HAHUA



I'oBopst 0 Hebecnom Xpame mwin ero 3eMHBIX IIPOTOTHUIAX, TEMa JOCTYIIA K SIBICHHBIM CBBIIIE 3HAHISIM HEPa3phIBHO CBsI3aHA C
MIPOXOXKCHUEM depe3 3aBecy. Taknue 3HaHMSI BKIIOYAIOT B ce0s BOCCTAHOBIICHNE MUPOIIOHUMAHHS U3 TIPEIKHETO MHPA, O
KOTOpOM HeoOxoauMo BCTIOMHUTH (0T Moanna 14:26), moToMy 4TO Takoe MHPOIIOHNMAaHKE ObLIO 3a0BITO Ha 3eMIIC.

Uro kacaercst HeGecHoro xpama, CesimeHHble [IncaHus 1 MOBECTBOBAHUS MTPOILIOTO MOJPOOHO CBUACTEILCTBYIOT O TOM, KaK
3HaHUE BEYHOCTH JIOCTYITHO TEM, KOMY pa3pelicH BXOJ 3a Tpe/Ieiibl 00KeCTBEHHOH 3aBechl. [38] Hampumep, eBpeiickue u
XPUCTHAHCKHE TIOBECTBOBAHUS ITOBECTBYIOT 00 YTOTOBJICHHOMU 3apaHee MOJICIIA BEUHOCTH, KOTOPYIO OBUTH YIOCTOCHBI JTHLIE3PETh
MIPOPOKH BO BpeMs UX HeOecHOro Bo3HeceHus. [39] McmaMckast TpauIHs TaKKe TIOBECTBYET O «0EIoi TKaHU U3 pas», Ha
KOTOpOI AmaM BUelN cyab0y cBoero motomcta. [40]Hubnm paccmarpuBaer manupycel ¢ m3odpakenueM chep (hypocephalus)
KaK IMOMBITKY ETHUITSH 3ameyatieTs IIaBHbIe MOMEHTHI KAPTHHBI BEUHOCTH U TAKUM 00pa30M MMOKA3BIBACT, UYTO CXOKUE TTOHATHUS
MOJKHO HaWTH B JINTEPATYPHBIX TPYyIaX IPYruX APEBHUX KyIbTYp. [41]

Taxoke 9TO KacaeTcst 3eMHbIX XPaMOB TPAAUIIMOHHEIH OTBET Ha BOTIPOC O TOM, KaKue 3HaHUA AapyeT [{peBo MO3HAHUS,
npeacTasieHs! B [Icanmve 18:8. B britue 3:6 npeacTaBiaeHo onncanue 3anpeTHoro mroga. OH MpeacTaBiIseTcss XOPOIHM ISt
TTUIIH, TIPUSTHBIM U TJ1a3 U BOJKAGNICHHBIM, TIOTOMY UTO JaeT 3HaHue). 3akoH bora «cosepmien, ykpemstier aymry; OTKpoBeHHe
INocnioma BepHO, ymyapsieT mpocTbixy. [42] ['opaon k. YoHaMm oTMedaeT: «3aKoH B 00s3aTEIIEHOM TOPsAKe XpaHumics B CBATOM
CaaTbIx [xpama]: [lekanor BHyTpu koBuera u Kunra 3akona psimom ¢ HuM (cM. Mcexon 25:16, Broposakonue 31:26). Bonee Toro,
Hapon V3paus 3Haj, 9TO MPUKOCHOBEHHUE K KOBUCTY WM Jake OPOIICHHBII B3I HA €T0 PACKPBITHE IPUBOJII K CMEPTH,
nogo0HO ToMy BKymIeHuIo mwiona Jepesa nozxHanus (cM. Yucna 4:20, 2 Lapers 6: 7) [43]

[TpuHNMas K CBEACHUIO, YTO COTJIACHO My IeHCKUM ITOBECTBOBAHISIM OIIPE/ICIICHHBIC ITPEIMETHI ObLIN yTEPSIHBI, BKITIOUas TC U3
HUX, KOTOPBIE B CBOC BPEMsI XPAHIIIHCH B KOBYETe XpaMa He HUCKIIIOUCHO, YTO 3TH 3HAHUS BKIIOYAIHN B ce0st HeUTOo OobIee, 4eM
Jecats 3anoBeneit u Topy, kKak MBI 3HaeM UX B Harre BpeMs. [44] TmaTensHo m3ydnB gokaszaTenscTBa Mapraper bapkep
MIPUILIA K BBIBOJY, YTO YTEPSHHBIC IPEMETHI OBLIH «BCE CBsI3aHbI ¢ Bercmmm CesimmenctBomy. [45] Taxoke, uccietyst 3HaUCHNE
YTpadeHHBIX IPEAMETOB P APYTUX YUCHBIX, TaKUX Kak HnOmm u bapkep, CBA3BIBAIOT yTPAaueHHBIC (IISITH IIPEIMETOBY C
YTEepAHHBEIMHU TanHCTBaMHU Beiciero casmenctsa. [46] ConocTaBisis BOSAWHO IPEBHUE HCTOYHUKH, MOYKHO HPEIIOI0XKUT, 9TO
3HAHKE, OTKPBIBAEMOE TeM, KTO BXoquI B CBaATyIo CBATHIX cBATIMINA XpaMa CoIOMOHA 1apOBasio My IPOCTh U BKIIOYAIO B
cebe MoHMMAaHMe MPeI3eMHOH JKI3HH, 3TAloB TBOPEHMSI Mupa U Beunoro 3asera [47],9T0 B CBOIO OYEpEb «IapOBAIO
NoHNMaHue o0pasna u Oy aymei cyapos! Beenennoiny, [48], a Takke «CHITy M BIacTh HAJ TBOPECHUEM) U HCTIOJIB30BAHMS B
npaBeHOCTH. [49] Takum 00pa3oM, pa3IupaHie 3aBeChl B MOMEHT CMEPTH XPHCTA CUMBOJIM3HPOBAJIO HE TOJIBKO
BO300HOBIIEHHE JIOCTYyTa K O0’KECTBEHHOMY MPUCYTCTBUIO Ha HeOecax, HO M IOCTYTIA K 3HAHMSIM, OTKPBIBAEMbBIM B 36 MHBIX

xpamax (puc.8). [50]

B coorBetcTBHHE € 3TOH 0011I€i neeli 0 MpHUpo/Ie 3aIpEeTHOro IUI01a UCIAaMCKHUe TPAUINH HACTANBAIOT HA TOM, YTO IPHUHHA, TI0
KOTOPOH caTaHa ObUT OCY’K/ICH ITOCJIC TPEXOMACHHs COCTOSIA B TOM, YTO OH 3asIBIIII O TOM, UTO IUTAHUPOBAT OTKPBITH
TIOHMMaHKe HEeKOTOPHIX Bemieil Anamy n Ese. IIpoTuBoaeiicTBys moamiHHBIM yueHHsM bora ams AnaMa o cepuH CBSIICHHBIX
HMEH, KOTOpEIe AfaMy TPECTOSIIO UCIIONB30BATh C IENBI0 YOCTOBEPEHMSI CBOETO TOCTOMHCTBA Iepe]| aHrenaMy, [S51] carana
MIPEACTABIIIETCS B OJJHOM HCJIAMCKOM NIPEIAHIN BepOyIOmM cebe COOOIIHIKA, «KPACHBOTO» 1 «PacUeTINBOrO» 3Mes», 0OeImas,
YTO OTKPOET EMY «TPH 3araJI0YHBIX CIOBa», KOTOPBIE «CIIAcyT [TOro]| oT 60se3Hu, BO3pacTa u cMepTm». [52] JlobuBmmcs mobe st
HaJl 3MeeM, caTaHa 3aTeM HEMOCPEICTBEHHO NPUPABHUBACT 3HAHKE ITHX CJIOB K YIIOTPEOICHHIO 3alIPETHOTO IIT01a, 00emmast
HICHTUYHOE CIaceHue oT cMepTH EBe, eCiii TOJIBKO OHA BKYCHT OT Iuioza. [53]

Adameupk 6 ISITHAIIIATOM Beke crpammBaeT: «Eciam xopommii cexpet [mnn TaiHa [54] | Op1a cBs3aHa ¢ [maryOHBIM III00M],
nodemy [bor] ckazan He mpubmImKaTHCS K HeMy?», a [55] 3aTeM 6€30roBOpPOYHO OTBEUaeT Ha CBOIl BOIIPOC. A HIMEHHO, UTO Jap,
Omaromapst koropoMmy AnmaM u EBa «ctanyT 00XKeCTBEHHBIMIY, [56] 1 u1st KoToporo JlepeBo MO3HaHUS SABISIIOCH
TIPOMEKYTOYHBIM ITATIOM OBIJIO €IIe «HEAOCTIDKIMBIM U MOTJIO OKa3aThCsl TapPOBAHHBIM He 8 mo epemsay. [57] Xors bor
npeanasHaum Anamy u EBe mpoaBuratscs B 3HaHHH, IPEACTABIIETCS, UYTO OCYXKICHUE CATaHbI IPOM30IILIO TIOTOMY, YTO OH
JIEHCTBOBAJ JDKUBO U 0€3 MOJTHOMOYHH, HCXOAS U3 TOTO, UTO NMpeAIoKuB iof JlepeBa nozHanus AnaMy u EBe B ycmoBmsx ux
HETIOCTYIIAHUS ¥ HETOTOBHOCTH MPUBEAET NX K ITOCJIEACTBUSIM MaACHHS, U 110 CYTH IOCTaBHUT X B MOJIOKEHUE CMEPTEIBHOMN
omacHocTH. [58] Bonee Toro, kak yxe yHOMHHAIOCH paHee, PECTABIAETCS ICHBIM, YTO €CIIH ObI caTaHa MOT MO0y IUTh Anama
EBy Bxycurs ot /lpeBa JKnu3Hu B TOT caMblit MOMEHT, TO BO3HHKIIN OBI e11ie 6oJiee cepbe3HbIe TTOCTIECTBI.

Het comuennii, uro 3nanne camo 1o cede 06110 XopomuM. OTHAKO HEKOTOPHIE BU/IBI 3HAHHUI YTOTOBJICHBI IS TOTO, YTOOBI OBITH
SIBIICHHBIMHU HETIOCpeACTBeHHO caMuM OTiiom «B yrogHoe Emy Bpems u yrogusim EMy o6pasom, u cornacao Ero co6cTBenHO#
Boze (V. u 3. 88:68). Kak yunn IIpopok [[xo3ed Cmut:

TO, YTO HCBEPHO MMPU OOHUX 06CTO$[T€JII>CTB8.X, MOXeET OBITh M ObIBAaCT TIPABWIBHBIM NIPU JIPYTHX. . . .

Pomurens MOXKET CIIpaBeTHBO OTIUIETIATh PeOCHKA IIOTOMY YTO TOT YKpall SI0JI0KO; TOT/1a KaK eciy ObI peOCHOK
TIOTIPOCHII SIOJIOKO, ¥ POJIUTENH Al OBl ero, peOSHOK OBI CHEIN eTo elrle ¢ Oolee JIyUIINM alleTHTOM 1 0e3 IIICHKOB.
[TonHoe ymoBombCTBHE OT 51070Ka ObII0 OBI 0OecTIeueHo, Kak U He OO0 ObI CTpaJaHui OT BOPOBCTBA.

DTOT NPUHIMAIT CIIPaBETUBO MTPUMEHUM KO BceM B3anMooTHoIeHusM bora ¢ Ero netemu. «Bcee, uro maer vam bor,
3aKOHHO ¥ MIPaBUIILHO; ¥ HAM HAJUICKHUT HACIXIaThesl Ero mapamu u OnarocnoBeHusMH, KOTOpbie OH U3JIMBAacT Ha
Hac Torja u Tam, rae OH MoKenaeT; HO €CJIA MBI 3aBlIaJIceM STUMU OJIaroCIOBeHUSIMU U 3TOU paJIocThI0 0e3 3aKOHa,
6e3 OTKpOBEHI, O€3 3aMOBE/H, TO TH OJIATOCIOBEHNUS U PAJOCTH 00CPHYTCSL... IPOKIATISIME U HETIPUATHOCTAMI. [59]



[lo ananorum ¢ cutyarueit Anama u EBBI B KOHTEKCTE XpaMOBOH MOZEIH DIEMCKOT0 caJla BCTIOMUHACTCSI IIPABEIHOE
OorocirykeHHe B XpamMax cpeau Hapoja M3pawmwist, KoOTopoe CITy’KHIIO IeJISIM OCBSIIEHUs YIaCTHUKOB Oorociyskenunst. OHaKo,
COTJIACHO JICBUTCKHM 3aKOHAM O MOPAIBbHON YHCTOTE, IETaTh TO JKe caMoe «OyIydr OCKBEPHEHHBIM IPEXOM, HABJIEKAIIO
HEHY>KHYIO OITAaCHOCTH M BO3MOXKHO JIa’Ke CMepTh». [60]

Xb1o Hubmm kpaTko MOABITOXKIIT BO3HHUKIIYIO CUTyaruio: «CaTana He MOAIHHIIICS MPHUKAa3aM, KOTIa PACKPBII HEKOTOPBIE
cexpersl Anamy 1 EBe He TOTOMY, 9TO OHHM HE OBLTH U3BECTHBI M 3TO HE COBEPIIAIOCH B IPYTUX MUpAX, a IIOTOMY, YTO OH HE
OBLT YIOJIHOMOYEH B TO BPEMs M B TOM MECTe, 4TOOBI IiepeaaBath ux». [61] Xors catana u «gan mwiogq Anamy u Ese, 510 He
OBLIO eT0 MPEPOTaTHUBOIL - HE3aBUCUMO OT TOT'0, YTO JI0 9TOTO ACNANOCh B Apyrux mupax. (Korma HacTynuT Bpemst i1t Takoro
IUI0/Ta, OH Oy/IeT JapoBaH HaM 3aKOHHBIM 00pa3oM.)» [62]

SaK/JII0OUUTEIbHBIE MBICJIU

EBpeiickoe u XpHUCTHAHCKOE yUEHHE O TOM, 4TO JlepeBo Mo3HaHUs CHMBOIM3MUPOBAIIO 3aBecy caTmnma Cana Exemckoro, ne
TOJIBKO JTA€T MOCJICI0BATEIEHOE 0OBSICHEHHE HEKOTOPBIM 03aaYHUBAIOINM acTIeKTaM NCTOpHU Ajama U EBBI, HO Takxke
COTJIacyeTCsl ¢ MHTEPIPETANHOHHBIM MOAX0A0M, KOTOPBIH MBITAETCS MOHSTH, KaK OJ{HA CIOXKETHAS JIMHUS BIIMCHIBAaeTCS B Ooiee
KPYITHBIE METACIOXKETHI 110 BceMy I IaTHKHIDKIIO, a MHOTa U emme fAanbie. Hampuvep, Mbl yoke o0cyskmanu, kak Dhpem
CHUPHHCKUH YBSI3BIBAJ BOSAWHO TPH CETMEHTA XPaMOBOT0O 30HMPOBAHMS DJIEMCKOT0 caja ¢ TpeMs ypoBHsiMu HoeBa koBuera u
Tpems rpynmnamu M3panneran na rope Cunail. [ToBectBoBanms Berxoro 3aBera u npenanmst qpeBHero Mupa Ha biumxnaem
BocToke mpeAcTaBIAIoTCs CBOETO PO/ia AIUTIO3MSIMU 30HHPOBAHIS CBAIICHHBIX IPOCTPAHCTB, a TaKke HH(pOopMarmeii o
CePBE3HBIX MOCIEICTBUAX I TEX, KTO COBEPIIACT HECAHKIIMOHMPOBAHHEIHM BXOJ] Yepe3 3aBeCy B caMoe BHyTpeHHee CBITHIHIIe
(Cearyro Casrbix). [63]

Ot0T 001WMii Te3uc mosne3eH caM no cede. Hampumep, B uctopuu o nperpemienun Anama u EBbI, HcTOpuH 0 «ChIHAX BoXbHx»,
OpaBIINX B JKCHBI «I0UCPEH YEIOBCUECKUX, a TAKXKE UCTOPHHU CTpouTeneil BaBHIoHCKOH GalmHu, IeTKO OTCISUTE O0ILYI0
CIOXKETHYIO TeMy, KacaroIyiocs bora, ycraHaBIMBaIOIIETO CTPOrHe TPAHUIIBI MKy YEIOBEUCCKUM U 003kecTBeHHBIM. OHAKO
MBI HE JIOJDKHBI 3a0BIBAaTh O 3HAUMMOM U MPOTHBOIIOI0KHOM acleKTe, Kak HanpuMep B bertue 1-11, rae bor crpemurcs k Tomy,
9TOOBI crmepems TPAHUILy MEX/Ty YeIOBCUECKUM U OO’KECTBEHHBIM JUTS OMPEISICHHOTO YHCIIa PaBEAHBIX JIIO/ICH, TOIMycKas UX
B CBOE MpHUCYTCTBHE. [64] I maBHBIMEU IprMepaMu 3TOro JieiitMoTnBa siBisiercst Enox n Hol, 0 KOTOPBIX IPsIMO CKa3aHO, YTO OHU
«xomumu ¢ borom». [65] K cuacTbio, CBATHIM MOCIETHNX AHEH U3BECTHO, YTO OHU MOTYT BHECTH UMeHa Anfama 1 EBbI B aTOT
CHHCOK UCKITIOYUTEIBHBIX JIIO/ICH, KaK JBa CHSIIONINX MpHMepa JTHIHOH npaBegqHocTH. Kuanra Mowucest 3aBepsieT Bcex B TOM, 9TO B
OTHOIICHUY HAIIMX MEPBBIX POAUTENCH «BCE OBIIO... . TIOATBEPK/ACHO...CBITHIM TanHCTBOM» (Monceii 5:59). 13 ncropun Anama
n EBBI ¥ UX ceMbH, HalICHHBIX B COBPEMEHHBIX OTKPOBEHHUAX U XpaMaxX CBATHIX MOCICAHUX JHEH MBI 3HAEM, YTO UCTOPUS O
IPEXOMaIeHUH - 3TO HE paccKa3 0 HCKIIOUUTEIIBHO O TPEXe, a O Hadaje MyTH, YTOOBI CTaTh CYIIeCTBAMHU B TIOJTHOM Mepe
oTpaxkaromumMu o6k camoro bora. [IIpno6menue x boskectsennomy EctecTBy uepes 3akons! n TauncTa Beunoro EBanremnmst
cornacHo Beunomy 3asery bora (IIpumveuanne nepeBogunka)] [losecmeosanue 6 bvimue ne monvko 06 ucmoxax epexa, Ho
makoice 0 PyHOAMEHMATbHLIX OCHOBAX Hell0geuecko2o coseputencmsd. Paboty, koropyto bor Hadan B nagane TBopenust OH
BOHCTHHY JIOBEJICT 10 KOHI[a». [66]
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